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Abstract. In the context of the current, in general, extremely problematic situation with the
integration of ethnic minorities that have appeared on the territory of certain countries, both as a
result of recent migrations (European countries) and traditionally living on their territory (the states
of the post-Soviet space, Asia, and also, with some reservations, USA), the positive experience in
this regard looks especially relevant. Armenia, being presented in common discourse as a mono-
ethnic state, however, not only has a number of ethnic minorities on its territory, but also is the very
example of their successful integration within the framework of a single social structure and a single
state. In this regard, the relevance of our research is seen in understanding the self-identification and
self-perception of the ethnic minorities of the Republic of Armenia in this capacity, on the one hand,
and as citizens of the republic, on the other. We have studied this problem through consideration
of the self-description of these communities and their historical memory. This research, being part
of a larger project, is directly dedicated to the self-identification of the Assyrian ethnic minority of
the Republic of Armenia. As sources, the author used interviews with secular and religious leaders
of the Assyrian community in Armenia (see “Applications”), as well as publications in the media and
thematic publics of the community on social networks.
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ITPOBJIEMbBbI 1 OCOBEHHOCTHU NHTET'PALII
ATHUYECKHMX MEHBIIINMHCTB B APMAHCKOE OBIIIECTBO
HA ITPUMEPE ACCUPUHIIEB

AHHOMayus. B ycoBUsX CJIOKUBINENCS B 1I€JIOM KpaliHe MPO0JIEMHON CUTyalliu C UHTerpa-
[[ell STHUYECKNX MEHBIINHCTB, [TOSBUBIINXCA HA TEPPUTOPHUH Pa3HBIX CTPAH KaK B pe3yJbTare
HeZIaBHUX MUrpanuii (crpanbl EBpombl), Tak U TPAAUIIMOHHO MPOKUBAIOIINX HA UX TEPPUTOPHUU
(rocyzmapcTBa IOCTCOBETCKOTO ITPOCTPAHCTBA, A3UH, a TAKXKe, ¢ HEKOTOPhIMU oroBopkamu, CIITA),
IIOJIOKUTEJIFHBIN OIBIT B 3TOM OTHOIIEHHH BBIIVIAZUT OCOOEHHO aKTyaJbHBIM. ADMEHUsA, IIpeJl-
cTaBjieHHas B OOBIEHHOM JIMCKypCe KaK MOHO3THHUUYECKOE TOCY/IapCTBO, TEM He MeHee, HE TOJIbKO
VMeeT Ha CBOEU TEPPUTOPHUU PsJ] STHUYECKUX MEHBIINHCTB, HO U SIBJISIETCS TEM CAMbBIM IIPUMEpPOM
UX YCIENIHOW MHTETPAIMM B paMKax €IWHOU COLMAJIBbHON CTPYKTYPHI U €IMHOTrO rocyiapcrsa. B
CBSI3U C 3THM aKTyaJIbHOCTh HAIIIETO UCCJIEJIOBAHUS BUUTCSA B OCMBICJIEHUY CAMOWIEHTHU(MUKAIIIT
¥ CAMOBOCIIPUATHUSA STHUYECKUX MEHBITUHCTB PeciyOyiriku ApMeHUs B 9TOM Ka4ecTBe, € OJTHOH CTO-
POHBI, ¥ KaK I'PAK/IaH PECITyOJINKY, ¢ IPYToi. MBI U3y4niu 3Ty mpobsieMy uepe3 pacCMOTpEHUE ca-
MOOITHCAHU JAHHBIX COOOIECTB U UX UCTOpUYECKOH mamsaATu. Hacrosimee nccyieoBanue, siByssACh
YacThi0 O0JIee KPYITHOTO MMPOEKTA, HEIIOCPEJICTBEHHO MOCBAIIEHO CAMOUAEHTU(MUKAIINY aCCUPUHA-
CKOTO 3THUYECKOT0 MeHBIINHCTBA Pecnybyiniku ApMeHus. B kauecTBe HCTOUHHKOB aBTOP MCIOJIb-
30BaJI HHTEPBBIO CO CBETCKUMU U PEJTUTHO3HBIMU JIUJIEPAMH aCCUPUNCKON OOITUHBI B ADMEHUH, a
takke myosukarnuu B CMU 1 TemaTiyecKkyx nabInKax OOIIMHBI B COIUAIBHBIX CETHX.

Kntoueswle croea: acCUpUIIbI; ADMEHUS; MEHBIITUHCTB; UAeHTUDUKAIINN; UHTErPAIUs; HAI[U:
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Introduction

According to the generally accepted definition, a national minority is a numerically
non-dominant group of people with ethnic, linguistic and religious characteristics
that distinguish it from the rest of the population. At the same time, members of this
community should show, at least implicitly, a sense of solidarity aimed at preserving a
common culture, tradition, religion and language (see F. Capotari. Study on the Rights
of Persons belonging to Ethnic, Religions and Linguistic Minorities, 1991, #568). In
other words, the status of a minority is determined not only and not so much by its
identity, endowment with certain distinctive features, self-consciousness, etc., but
by the collective wishes of its members. However, considering ethnic minorities, it is
impossible not to first touch on the term “ethnos” and its difference from the concept
of “nation”.

The concept of “ethnic minority” is relevant only in the presence of a politically
organized ethnic dominant, i.e. when there is a state-forming or, so to speak, titular
nation. Otherwise, national units, regardless of their size, in formations without
a politically dominant ethnic group should be considered as part of the general
population mosaic of a given territory. Consequently, the national minority is
explicated only within the framework of a political subject - the state, autonomy,
etc. Only a citizen of the subject or, in certain cases, an individual with a long-term
residence permit can be considered a representative of a national minority.

Another central term of this study is identity. It also does not have an unambiguous
definition, not only in general, but also within the framework of individual scientific
disciplines. Thus, the Oxford Dictionary defines this term as the self-identification of
a person or thing over time and under various circumstances!. It is identity, and not
anything else, according to this definition, that characterizes a person. For the first
time, the term “identity” was introduced into scientific circulation by J. Locke in the
18th century and was characterized as an individual’s awareness of his own personal
identity, extending to any past action or thought?. There are psychological definitions
of identity (established by E. Erickson and Z. Freud and others), economic definitions
(in particular, they relate to corporate identity). However, we are interested in ethnic
identity, which is characterized by a set of behavioral mechanisms and automatisms
with their characteristic speech features, gestures and other forms. It is formed at an
early stage of personality socialization as a common paradigm for all speakers of a
given specific language and a given specific ethnic cultures.

Sources and research methods
Since our research is interdisciplinary, we used a wide range of methods —
sociological (survey and expert assessment when working with respondents,

1 Oxford Advanced Learner’s Dictionary. Oxford University Press, 2000.
2 Locke J. Works in three volumes. Vol. 2., M., 1985, p. 560.
3 Speech communication: Problems and prospects: Sat. scientific-analytical reviews. M., 1983, p. 192-193.
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information analysis when systematizing the data obtained and working on
conclusions), historical (in particular, the retrospective method when analyzing
the history ofthe formation ofthe Assyrian diasporain Armenia, where we also used
the historical-system method and partly the method of historical periodization),
ethnological (in particular, we are talking about the method of observation used
both in sociology and ethnology). Describing the features of self-identification
of the Assyrians in the Republic of Armenia, we also applied socio-psychological
research methods.

Literature and sources on our subject can be divided into 2 parts — general,
considering issues of identity and ethnic minorities, as well as characterizing the
Assyrian ethnos as a whole, and dedicated directly to the Assyrians of Armenia.
Among the general ones, we will single out dictionaries (in particular, Oxford
dictionary), philological studies?, as well as the works of K.P. Matveev devoted to the
history of the Assyrian peoples¢, both in historical retrospective and at the present
stage. A number of researches used by us concerned Assyrian issues in Russia and the
Ottoman Empire’ - in particular, we are talking about the researches of P. C. Lavoe®
and E.A. Lalayan®.

About the Assyrians of Armenia, at present, there are mainly reference materials of
an overview nature, the most notable of which are “National Minorities of Armenia” by
G. Asatryan and V. Arakelova and the works of the German researcher Ilona Schulze.
To obtain the necessary factual material, we used the data of the state census of the
Republic of Armenia, as well as mass media materials. Significant work was done in
the course of our interviews.

Main part

There are currently 5 Assyrian communities in Armenia — in four villages and in
Yerevan. The main markers of Assyrian self-identification, during the conversation
with activists (Father Nikodim Yukhanaev, the spiritual head of the Assyrian Church of
the East, active in Armenia, representatives of youth and intelligentsia) are identified
by language, national customs and traditions (mainly related to religion - holidays,
etc.), and appearance, anthropological features that distinguish the Assyrians from
the Armenians and other ethnic groups inhabiting the RA. The last is especially true
for members of the community of pure, not mixed origins. At the same time, the
mixing of Assyrians with Armenians takes place.

4 Speech communication: Problems and prospects: Sat. scientific-analytical reviews. M., 1983, p. 192-193.

5 Matveev K.P., Matveev A.K. Assyrians: history and ethnography of the Assyrians. Moscow: Institute of
Ethnology and Ethnic. Anthropology, 1990. 257 p.

6 Matveev K.P. Assyrians and Assyrian problem in modern and modern times. M.: Thought, 1979. 284 S.

7 Averyanov P.I. Ethnographic and military-political review of the possessions of the Ottoman Empire.
SPb.: Ed. General Staff, 1912. 312 p.

8 Lavoe P.C. The culture of the Assyrians of Russia: past present - future. Krasnodar: KGUKI, 2000. 147 p.

9 Lalayan E.A. Aisors of the Babylonian Vilayet // Notes of the Caucasian Department of the Imperial
Russian Geographical Society. Tiflis, 1914. - T. XXVIIL. - Issue 4. - S.197-223.
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Remarkable, identifiable only in the format of the Armenian community, is the fact
that some Assyrians speak Armenian with a characteristic pronunciation. Basically,
the Armenian language is not their native language. Moreover, the Assyrians of
Armenia, for the most part, receive a Russian education in Russian schools, they
study Armenian as a foreign language, and insist on just such an order. Variants
are possible — in the village of Dvin, computer science is taught in Armenian due to
the lack of Russian-speaking teachers, but in general, there is a desire for Russian-
speaking. In this aspect, the Assyrians of Armenia, first of all, are the Assyrians, and
then the citizens of the Republic of Armenia. This can be seen in the teaching of their
languages — first comes their own, Assyrian, and only then — Armenian, and often
the second, and even more often the first language is Russian, as Armenian is already
studied at school as a foreign language. That is why one of the distinctive features of
the Assyrians is the mentioned characteristic accent. This sequence of identifications
was partly reflected in the first years of independence of the Republic of Armenia,
when several thousand Assyrians (about half of the population of the villages of Arzni
and Dvin) left for Russia.

This is also confirmed by official statistics — according to the 2011 census, 1,126
respondents who identified themselves as Assyrians were fluent in Armenian, while
1,193 citizens were fluent in Russian. Interesting that only 82 citizens were fluent in
Assyrian and used it as a first language*°.

The Assyrians of Russia, Ukraine and the communities of the Middle East have their
own press, but in Armenia at the moment, there is none, which makes it impossible to
analyze the texts. Previously, the Assyrians of Armenia were informed by the Assyrian
News newspaper published in Ukraine — most of its materials were published in
Russian, but some were also translated into Assyrian. Due to the situation in Ukraine,
the website of the newspaper is blocked, and at the moment the Assyrians of the
Republic of Armenia do not have their own press. At the same time, programs about
the Assyrians of Armenia are periodically shown on the central Armenian channels.
Basically, we are talking about cultural and educational programs.

An important marker of the identity of the Assyrians of the RA and its difference
between this ethnic community and the Armenian environment is the confessional
affiliation, which is heterogeneous, however, differing from the AAC dominating
in the territory of the RA. According to representatives of the Assyrian Church of
the East, the most of the Assyrians of the Republic of Armenia now belong to the
Nestorian Assyrian Church of the East, and only the Assyrian population of the village
of Dimitrov (about 5% of the community) belongs to the ROC. This situation in the
religious sphere among the Assyrians of Armenia was uncertain until the early 2000s.
The Assyrian Church of the East did not have its own priest in the RA, and many of its
parishioners, since the Soviet times, went to Russian Orthodox churches according
to a peculiar tradition. Since 2003, this situation has been corrected, a holy father
was sent from Iraq, whose disciple is the current primate of the Assyrian Church
of the East in Armenia, Father Nikodim Yukhanaev. A noteworthy point is that the

10 Population census of Armenia, 2011. // https://armstat.am/file/doc/99484893.pdf . P. 278.
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worships in Dmitrov are in Russian, and in the temples of the Assyrian Church of the
East — in Assyrian™.

However, this information seriously contradicts the available official data — the
2011 census suggests that out of 2556 believing Assyrians, 601 people identified
themselves as Orthodox of the Russian rite, and about 900 — to the Assyrian Church
of the East (this answer does not appear in the statistics, being attributed to general
definition of “other” religions and denominations, representatives of which were
fixed among the Assyrians in the amount of 946 people). It is noteworthy that 935
Assyrians identified themselves as members of the Armenian Apostolic Church*.

Partially, the difference in data can be explained by the rather old data of the official
census, which took place just in 2011, and the active processes of introducing the
Assyrians of Armenia to the rite of the Assyrian Church of the East, although in the
ratio of parishioners of the ACV and the ROC (95 to 5%) named by its representatives,
makes us doubt.

It is also necessary to mention that many of the Assyrians are secular and don’t
feel any contradiction between 2 churches and even see their religious practice as
“similar”. To confirm this thesis, they cite the same dates of religious holidays of 2
churches.

However, the rivalry between the Assyrian Church of the East and the Russian
Orthodox Church, as such, still takes place in Armenia.

The Assyrians,havingmovedtothe Russian Empire from Iran afterthe Turkmanchay
Treaty, were forced to accept Orthodoxy. Non-Orthodox were not accepted. And,
in fact, from 1828 to 1920, all the Assyrians of Armenia were Orthodox. However,
as Father Nikodim Yukhanaev told us, many of them still considered themselves
adherents of the Assyrian Church of the East — this can be seen in the example of their
temples, which are not very similar to Orthodox ones, sometimes prayers were read
in Assyrian. It was only in 1992 that the Assyrians saw the ACV clergyman live for the
first time — then a bishop from the United States arrived in Armenia. After the collapse
of the USSR, the Assyrians were seized with a sense of patriotism, an understanding
came of the need to turn to their roots, and in 2003 they got their own priest from
Iraq. Since then, the Assyrian Church of the East in Armenia has been active. At the
same time, our interlocutor representing the Assyrian Church noted several activists
who stubbornly position themselves as Orthodox. Father Nikodim noted the rivalry
with the Russian Orthodox Church, which is of an implicit nature — for example,
there have not yet been meetings between representatives of the Assyrian clergy and
the Orthodox priest who ministers to Dimitrov’s flock. The situation between the
Assyrian Church of the East and the Georgian Orthodox Church in Georgia looks just
as tense.

At the same time, the Assyrian Church of the East never had problems with the
Armenian Apostolic Church. The Armenian Apostolic Church is for Assyrians to have
their own church in Armenia, for all Assyrians of Armenia to be parishioners of the

11 See Application 1.
12 Population census of Armenia, 2011. P. 288.
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Assyrian Church of the East. When the Assyrians did not have a priest in Armenia,
the priests of the Armenian Apostolic Church came to them, baptized their children,
served liturgies on holidays. However, they stopped doing this and do not seek wining
over the flock.

The data on the number of Assyrians in Armenia are also seriously different —
according to the mentioned census there are 2769 Assyrians, and according to the
data for 2019 of the Organization of Nations and Peoples without representation
— more than 7000%. Asatryan/Arakelova Reference book of ethnic minorities of
Armenia, written in 2002, even informs about 8 000 citizens'4. Assyrians have many
mixed marriages with Armenians®. Basically, Assyrians in Armenia are identified by
their surnames. If a surname ends with “ov”, “ev”, then it refers to the Assyrians; if
it ends in “yan” — to the Armenians. Many Assyrians with Armenian surnames have
thus been identified as Armenians. The problem is that such Assyrians do not know
that they are officially considered Armenians. It happens especially often in mixed
marriages. Given these factors, our Assyrian interlocutors argue that the figure of
8,000 Assyrians in Armenia is perhaps insufficient®.

As for the Assyrian language, it is taught in the schools of the mentioned villages
from grades 1 to 12. In the center of Yerevan, the school named after Pushkin also
teaches the Assyrian language. Also a radio program is broadcasted in Assyrian (from
18-00 to 18-15) in the center of Yerevan on weekdays (except Sundays).

From grades 1 to 3, textbooks by Taisiya Arsentievna Yakubova are used. They
are updated annually and the government finances their reprint. From grades 4
to 12, students study according to textbooks by foreign authors, but, according to
teachers, they have an old methodology that does not correspond to modern features
of teaching the Assyrian language in Armenia. Among the Assyrian intelligentsia of
Armenia, the idea of publishing new educational materials is popular, but this might
take long. There are no special textbooks on history and literature — teachers use
their own lectures.

We cannot fail to mention the visual symbols of the Assyrians of Armenia. In
particular, in the Aparan Sculpture Park, just a few days ago, the Assyrian sculptor
Simon Yakubov presented a sculpture of a lamasu — a mythical guardian spirit of
man and homeV. This image spread throughout the Middle East in the Neo-Assyrian
era of the 10th-7th centuries BC, and from time to time is exploited as a marker of
identity by modern Assyrians, who have long professed Christianitys.

Equally characteristic is the flag used by the Assyrians of Armenia, as well as by
most of the Assyrians of the world. It is a golden round on a white background, from

13 Assyria/Unpresented nations and people organization // https://unpo.org/members/7859

14 Asatryan G., Arakelova V. The national minorities of Armenia // https://kavkaz-uzel.eu/articles/30125/

15 Shultze I. Tapology of Ethnic minorities of Armenia // Iran and The Caucasus, 21(4) P.: 362-375,
DOI:10.1163/1573384X-20170403.

16 See Appendix 3.

17 See Appendix 4.

18 Symposium of sculptors in Aparan contributes to the development of art tourism in the region //
https://ru.armeniasputnik.am/20220612/simpozium-skulptorov-v-aparane-sposobstvuet-razvitiyu-art-
turizma-v-regione-43069699.html
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which three-color waves diverge to the corners of the canvas, which expand as they
move away from the center. In this case, the white background means the blessing
and purity of Assyria. The disk in the center is the sun, and the diverging rays are the
four cardinal points. There is also a four-pointed star on the flag, which is a symbol
of the Earth. At the same time, in the times of ancient Assyria, this star was a symbol
of the god Shamash. The three colors of the waves diverging from the face of the
sun symbolize the main rivers of Assyria — the Tigris, Euphrates and Zab. Each of
them, in turn, also has its own semantics. The dark blue Euphrates indicates wealth
and abundance, the red Tiger indicates courage, pride and glory, and the white Zab
indicates peace, joy and tranquility.

There is another interpretation of the stripes — according to it, these are the roads
along which the Assyrians, scattered throughout the world, must return to their
homeland.

Like the lamasu, this flag goes back to the traditional archetypes of ancient Assyria,
and practically does not contain Christian symbols. It was developed by George Bit
Atanus in 1968 and is now used by organizations such as the Assyrian National
Federation, the World Alliance of Assyrians (which also has a representative office in
Armenia), and the Bet-Nahrain Democratic Party®.

There are, of course, Christian symbols, mostly crucifixes. All Assyrians have
crosses in their homes. Basically, these are three-headed crosses, with an abbreviation
denoting the god Yahweh (“I am the one who is”), the Trinity and Monotheism in
the middle. They have a deep semantics — at the bottom there is a round earth, on
the sides — four cardinal points, nine ranks of angels, 9 degrees of priesthood, a
crown symbolizing Christ. At the same time, there are no crucifixes, icons and icon
veneration in the Assyrian Church of the East.

The Assyrians of Armenia are generally well educated. They have a significant
percentage of the intelligentsia among them: honored artists, scientists and cultural
figures. According to the 2011 census, 1035 Assyrians have a secondary education,
230 have a higher education=°.

Many Assyrian men took part in the 1991-1994, 2016 and 2020 wars. The exact
number of dead and missing Assyrian solders in the last war is unknown?'.

Along with other Christian peoples (particularly Armenians), the Assyrians were
subject of genocide in the Ottoman Empire. The Armenian and Assyrian peoples have
always been united by a centuries-old commonwealth and a historical community of
destinies.

In Yerevan, at the intersection of Nalbandyan and Moskovyan streets, there is
a monument to the victims of the Assyrian genocide. Every year, on August 7, the
Assyrians gather there and honor the memory of their martyrs. August 7 is the day
of remembrance of the Assyrian martyrs of all genocides. On August 7, 1933, 5,000

19 Bet-Nahrain Democratic Party’s Declaration Archived 2012-02-06 at the Wayback Machine, Assyrian
Times.com, 2006-08-26, accessed on 2007-02-19.

20 Population census in Armenia, 2011 // https://armstat.am/file/doc/99484898.pdf . P. 283.

21 See Appendix 2.
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Assyrians were burned in one day. It happened in the village of Simele in Iraq. The
people who fled from the 1915 genocide in Turkey were exterminated — they fled
to Iraq. Then those who escaped after the new genocide fled from Iraq to Syria. All
Assyrian organizations, Assyrian intellectuals, political and public figures agreed that
August 7 was the day of remembrance of the Assyrian victims. At the same time,
on April 24, the Assyrians honor the memory of the victims of the Genocide in the
Ottoman Empire and, together with the Armenians, also climb Tsitsirnakaberd and
lay flowers at the memorial. Cultural events are also held in Assyrian villages on this
occasion.

Preserving their cultural identity, the Assyrians of Armenia are well integrated
into the Armenian society — mixed marriages are frequent, and, in general, there
are practically no interethnic conflicts involving Assyrians. In addition, a number of
traditions and, in particular, cuisine are similar. Moreover, the Assyrian community
is involved in the political processes in the RA, and has supported the opposition
rallies that have been taking place lately.

Conclusions

On the example of the Assyrians, it can be noted that in Armenia there are obvious
elements of the liberal model of integration of ethnic minorities in its version, when
the minority is not completely dissolved in the host society, but is not fenced off from
it either. Ethno-cultural groups, coexisting, interact on the basis of consensus on
generally accepted and generally significant in the society of basic civil and political
values. Such a consensus allows different groups to create a single integral social
organism, within which they can maintain their identity. In the case of the Assyrians,
their ethnic identity is evident, marked by a number of cultural, ideological, social,
domestic and even anthropological features, which does not exclude their involvement
in the Armenian society as full-fledged citizens of the Republic of Armenia,
contributing to all aspects of the life of this society. This thesis is confirmed by the
absence of conflicts between the Assyrians and the Armenian majority, as well as the
presence of interethnic marriages and family ties with it, which, however, also does
not completely erode the community. At the same time, the indicated conclusions in
the format of a separate article are preliminary, and need to be confirmed by further
research based on various disciplines, as well as an interdisciplinary nature. In this
regard, it makes sense to make a few recommendations for future research into the
problems of the identity of Armenia and, in particular, its Assyrian minority.

Recommendations

1. Foramore complete characterization of theidentity of the Assyrian ethnic minority
in Armenia, it makes sense to conduct linguistic research in their environment.

2. It is necessary to deepen the cultural studies of the Assyrian ethnic minority of
the Republic of Armenia.
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3. Taking into account the problems of accounting for the Assyrians of Armenia
discussed in the article, it would be useful to conduct a sociological study to establish
their exact number.

4. Using the conclusion about the liberal nature of the integration of the Assyrians
of Armenia into the fabric of the Armenian society, compare it with other ethnic
minorities of the country, as well as with the Assyrian diasporas abroad.

5. A full study of this issue provides an opportunity to prepare a monograph.

At the same time, the results of the work currently available can be used both as a
basis for creating other studies in the format of articles or analytics, and for preparing
statistical and review materials and can be useful both for academic scientists and for
sociologists and politicians-practitioners.

IIpuaoodcenun
Applications

Application 1. HHmepeawvro ¢ omyom Hukodumom FOxanaesvim
(4.1. 12.03.2022.)

KakoBbI OCHOBHBIE MapKepbl UAEHTUYHOCTH ACCUPUINICKOU OOIIUHBI
Apmenumn?

Accupuiitipl ApMeHUU UIEHTUDUITUPYIOTCA SA3bIKOM, HAITUOHAJIBHBIMU 0ObIUasi-
MU U TPAAUITUM (CBA3aHHBIMU B OCHOBHOM C PeJIUTUEN — MPa3/THUKU U T.J.), ¥ BHEIII-
HUM BU/IOM, aHTPOIIOJIOTUYECKUMHU YepTaMHU, OTJINYAIOIINMU ACCUPUIILIEB OT apMAH
U IPYTUX 3THOCOB, Hacessionux PA. TlocienHee 0cOOEHHO aKTyaJIbHO JJIsI YIEHOB
OOIIIMHBI YUCTOTO, HE CMEIIAHHOTO MPOUCXO0XK/IEHUS.

EcTb /Iu y accupuiinieB ApMeHUH COOCTBEHHAs Mpecca, iureparypa?

Accupuiinpl Poccuu, Ykpauss! u o0muH bimkaero Bocroka iMeIoT COOCTBEHHYTO
1evaTh, OJITHAKO B ADMEHUM ee Ha JJAHHBI MOMEHT, PaKTUUYECKH, HET, YTO J[eJIaeT
HEBO3MOXKHBIM aHAJIU3 TEKCTOB. PaHee accupuiinibl ApMEHUU OPUEHTUPOBAJINCH HA
razery «AcCHUpHiiCKe HOBOCTH», BBIXOJUBIIYI0O HA YKpanHe — OCHOBHAs 4acTh ee
MaTepUaJIOB BBIXOJMJIA HA PYCCKOM, HO HEKOTOPBIE TIEPEBOAMIINCH U HA aCCUPUU-
CKHH A3bIK. B CBA3M C cuTyanuwell Ha YKpauHe, CAalT ra3eThl 3a0JIOKMPOBAH, U HA
JlTAaHHBI MOMEHT CBO€EH ITpecchl y accupuiines PA Her.

Kaxkue pesnuruosnsie koHpeccuu HanubGoJIee MOMyJaAAPHbI CPpeau acCH-
puiinieB PA?

OcHoBHaa Macca accupuiilieB PA npuHaiIe’kuT K HECTOPUAHCKOU ACCUPUNCKON
1epkBu BocToka, 1 smib accupuiickoe Hacesenue JImutposa (mpumMepHo 5% 00-
muHbl) oTHOcuTCA K PIIL. HekoTopasi HeompeieJIeHHOCTh B PEJTUTHO3HOU cdepe y
accupuiinieB ApMmeHuH ObLUIO 10 HaYasia 2000-X IT., T.K. Accupuiickas IepKOBb BOC-
TOKa He uMeJsia B PA cBoero cBsllleHHUKa, 1 MHOTHE €€ ITPUX03KaHe ellle C COBETCKUX
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BPEMEH I10 CJIOKUBIIIENCS CBOEOOpA3HOU TPAJIUITUU XOAUJIN B PYyCCKUE ITPABOC/IaB-
Hble IlepkBU. C 2003 rozia 3Ta cuTyanusa ObLaa HclpaBiieHa, ObLI IPUCIaH CBATOU
orel] u3 Mlpaka, y4eHMKOM KOTOPOTO SIBJIAETCA U JIeCTBYIOIINI IPeACTOATENb Acch-
puirickou nepkBu Bocroka B ApMeHMU.

Application 2. HHmepebvio ¢ o6wecmeeHHbIM akmusucmom Jludueit
TI'ueapzu3soseoii

KaxoBbI OCHOBHBbIE MapKepbl CAMONJAEHTU(PUKAIIUU JJISI ACCHPUUIIEB
ApMeHUH KaK JI/IA 3THOCA BOOOIIIEe U 3THUYECKOr0 MEHbIIUHCTBA B PA B
YacTHOCTHU?

B ApMeHHUHU ecThb 5 OOIIMH, I7e IMPOKUBAIOT aCCUPHUUIIHI, - B YEThIPEX CEJIaxX U B
EpeBane. Ho, 51 He cMoTy OTBETUTDH 3a Bce OOIIMHBI. B 11ey10M, 5 He aymarlo, 4To ca-
MouZieHTUDUKAIIMA AeUCTBYET Ha BceX. [IoTOMY UTO KaK/IbI JKUBET CBOEH KU3HbBIO
Y 3aHAT CBOUMHM JleJlaMU. BO3MOXKHO, eCTh U TaKHe, KOTOPbIE XOTe : ObI OBITH ITPH-
BSI3aHBI K JAPYTOMY UYeJIOBEKY M BOCXUIIATHCA 3TUM 4desioBekoM. ObJiazaTh ero Ka-
yecTBaMH U YepTaMH, KOTOPBIMH OH caM ObI X0oTeJ1 00s1a/1aTh. YTO KacaeTcss Ha CYET
JINaCIOPAJIbHOM IPeCChl U JINTEPATYPbI, IEPUOJIMYHO aCCUPUIIEB ApDMEHUH TIOKa-
3BIBAIOT I10 IIEHTPAJIbHOMY OOIIlECTBEHHOMY KaHaTy. [I0Ka3bIBaIOT KTO TaKHe acCH-
PUHIITBI, OTKYZlAa U B KAKOM IOy ITOSBIJIMCh Ha TeppuTopuu ApmeHuu. O ToM, KaKOU
y HUX OBIT, KyJIbTYypa, SI3bIK, PEJIUTHA. B IIKOJIaX MPernoaroT aCCUPUNCKUH S3bIK C
1 1o 12 kiaccel. B nenTpe EpeBana B mkosie uMeHu IIylkyrHa Tak Ke IpenosarT
accupuiickuii A3bIK. Tak ke B eHTpe EpeBaHa mo Oy/iHAM (KpoMe BOCKPECEHbS) Be-
II[aeTCs PaJINo Ha aCCUPUNCKOM s3BIKe (€ 18-00 1o 18-15).

YTO MPOUCXOAUT B PETUTHO3HO-KOH(PECCHOHATLHOM KU3HU COOOIIECTBA - KaKas
KoHeccHus ceruac JIOMUHUPYET U €CTh JIM KaKoe-TO KOH(peCcCHOHAIbHOE ITPOTUBO-
CTOSTHUE MEXK/Ty, accCupuiiiaMmu, npuHajiexxkanumMu kK PIII 1 HenocpeicTBeHHO Ac-
CHUPUUCKOU 1IepPKOBbIO BocTOK?

PasHoryiacue B pesuruu 00JbINoe, Tak Kak B CoBeTCKOe BpeMs IMPOIIOBEIOBA-
s IlpaBocyaBHyto penuruio. PazHble j110/i1, pa3Hble TOHATHSA U Pa3HBIN MOJXO0/ K
penuruu. MHOTHE JIIOJIN OCTAJIMCh IPU CBOEM MHEHUM U MPOJOJIKAIOT 0 CUX IIOP
yTuTh [IpaBoCIaBHYIO PETUTHIO. ATO UAET OT TOTO, YTO Y HAC He ObLIO CBAIIEHHUKA,
KOTOPBIN OBbI MOT MOKa3aTh Kakas JOJIKHA ObITh penurusa accupuiines. C 2001-r10
rojia Mo HacTosiee BpeMsa B ADMEHUU €CTh aCCUPUUCKUN CBAIIEHHOCTYKUTENb U
OH IIPOTIOBEJIYET HA aCCUPHUICKOM sI3bIKE JIJIs BCEX accupuiinieB ApMmeHuu. B jaHHbIN
MOMEHT B ApMEHUU /IJI1 aCCUPUUIIEB IOMUHUPYET OZlHA KOoHeccus - Accupuiickas
IlepkoBb Bocroka.

KakoBbl MapKkepbl CAMOONMHUCAHUA U CAMOMJAEHTH(UKAIINU ACCUPUI-
IIeB KaK rpa;kjaH ApMeHUH?

Tak Kak ecTb COBpEMEHHbIE Ta/[PKEThI, ACCUPUUNIIBI ADMEHUH CAMOOMUCHIBAIOTCS U
He MJI0XO0 MPOUH(OPMHUPOBAHbBI, YTO TBOPUTCS B ApMeHUU U BO BceM Mmupe. He oTze-
JIIIOTCS, KaK OT/IEJIbHBIN HApOJI, TAK)KE MHOTHE aCCUPUUNCKIE MYKUNHBI IPUHUMAIU
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yJacTHe BO BpeMs BOMHBI 2020 rojia. ToUHOe KOJTUUECTBO MOTUOIIUX U ITPOIIABIINX
6e3 BeCTU MOKa He U3BECTHO.

HackoJbKO HHTErpUpPOBaHbI ACCUPUHUIIBI B ADMAHCKOE 00IIeCTBO?

Accupuiinipl ApMeHUY aKTUBHO UHTETPUPOBAHBI B apMAHCKOE 0011ecTBO. XOpOo-
IO JIAAAT APYT ¢ ApyroM. bpaku cMmemanHble 1 OYeHb 4acThl. Pa3HUIIBI HE CTaBAT,
BOT OH(OHA) apMsAHUH(Ka) wiu accupuiier(ka). JKUByT Ipy:KHO | B coryiacuu. KyxHu
CXOKU.

KakoBbI nepCcrneKTuBbI JAHHOTO 3THUYECKOTO MEHbINUHCTBA B PA?

[TepcrieKTUBBI TaKHE Ke, KaK U JI00oro rpakannaa PA. Bee 3aBucut ot conu-
QJIbHO-3KOHOMUYECKON CUTyaluu B cTpaHe. OTAesATh U OTAEIbHO 00 STHUUECKOM
MEHBIIVHCTBO CKa3aTb, HEBO3MOKHO. 3aHMUMAIOT JOJ/DKHOCTH B Pa3HbIX roCyZap-
CTBEHHBIX CTPYKTYPaX, €CTh 3aCJIy?KEHHbIE HAPOIHbIE APTUCTHI, My3bIKAHTBI U T.II.

Application 3. Hnmepewvio ¢ omyom Huxodumom IOxanaesvim (4. 2 -
27.06.2022.)

ITo kKakuM y4eOHUKAM y4aTCs B aCCUPUUCKUX IIKOJIaX ApMeHuH?

C 1 o 3 kiacc yue6HUKM aBTOpcTBa Tancun ApcentbeBHa AkyboBa. C 2005 rozja
HAIITW ITKOJIbHUKU MIPOXOAT ACCUPUHCKUU A3BIK 110 3TUM yuebHukam. OHU exKero-
HO OOHOBJISIOTCSA, U IPABUTEIHCTBO (PUHAHCHUPYET UX nepeuszianue. C 3 mo 12 kiace
YUYEeHUKU 3aHUMAIOTCA 110 yIeOHHUKaM 3apyOe:KHBIX aBTOPOB, HO y HUX cTapas, Heco-
OTBETCTBYIOIIasi COBPEMEHHBIM 0COOEHHOCTSIM IIPEIOaBaHUS aCCUPUNCKOTO A3bIKA
B ApMeHUH, MeTO/IONIOTHA. MBI lyMaeM HaJ, U37JaHUEM HOBBIX YUeOHBIX MaTepHua-
JIOB, HO 3TO 3aliMeT MHOTO BpEMeHHM.

Peub 06 yueOHHUKAX IO ACCHPUMCKOTO A3bIKA UJIH €CTh TaKKe MaTepua-
JIBI II0 ICTOPUH, JINTEPATYPE aCCUPUIICKOTO Hapoaa?

B Koiinacape u mkosie uM. [lymkraa B EpeBane Mbl IpOXOAUM TOJIBKO aCCUPUI-
CKUU fA3BIK U IUTIOC ¢ 6 KJjlacca — JIUTEPATypy U UCTOPUI0. HO MBI JO/I?KHBI YKITA/TbI-
BaTbCA B 3 Uaca, KOTOPbIE BBIJEJIAIOTCA B HEJIEII0 KaxKAoMy kiaccy. CrelnmaabHbIX
y4eOHHUKOB I10 UCTOPUU U JINTEPATYpe y HAC HET — cTapaeMcs JeJaTh BBKUMKU U3
pa3HbIX KHUT. OCTasIbHBIE IPEAMETHI, T.K. aCCUPUUIIBI yUaTCA B OCHOBHOM B PYCCKUX
IIIKOJIaX, MTPOXOAATCA Ha pycckoM. [IpobsieMoit sABJisieTCs TO, UTO YUeOHUKH 110 HUM
BBIHY>K/IEHBI B OCHOBHOM 3aKyIIaTh POAUTEIN YUYEHUKOB, T.K. Ha 3TO TOCy/lapCTBEH-
HOTO (PMHAHCHUPOBAHUS HET.

ITpu 5TOM MHOTHE ACCHPUMUIIBI HE BJIAAEI0OT ACCUPUUCKUM SI3BIKOM...

Jla, 9TO CBAA3AHO C TeM, UTO Ha OoJiee-MeHee CEphe3HOM YPOBHE YUUTH A3BIK MBI
crasiu iuib B 1997 roay (B CoBerckom Coro3e 3T0 Hayayioch ¢ 1972 T.). 1o Toro 6611u
JIIb (paKyJIbTaTUBHBIE Yachl, He ObLJIO JOCTATOUHOTO KOJIMYECTBA KBAIM(PUITUPO-
BaHHBIX ITpenoiaBaresieii. KeraTtu, ceituac Toxe y Hac ecThb 3Ta rpobsiema. B Apmennu
JIydiiee MpenojaBaHue acCUPUMCKOro si3blKa celyac B cesie /IBuH. MBI TpOBOIUM
TaM 5K3aMeHbI C OUeHb CJIOKHBIMU Outeramu. Kak pas B 5ToM rojay ObLIu 5K3aMe-
HBl B 4-M U B 9-M KJIaccax, JIeTU MOKAa3aJIl OUeHb BHICOKHUU yPOBEHb IOATOTOBKH.
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Cettyac 110004 yUeHHK, 3aKaHIUBAIOIINH IIIKOJTy, CBOOOHO YMeeT YUTaTh, IIUCATh,
COYHHATHh HA aCCUPUMCKOM sI3bIKE U, KOHEUHO, IIPABUJIBHO pa3roBapyBaTh, BhIpa-
»KaTbh MBICJIH. A OoJiee cTapliiee MOKOJIEHHE B OCHOBHOM 3TOTO HE MOJKET.

ITouemy cTOJIb BeJIMKA pPa3HUIIA B YUCJIEHHOCTH ACCUPUUIIEB ApMEeHU U
Y Pa3HBIX HCTOYHUKOB — €CJId o(puIuajJIbHasa nmepenuch 2011 roja roBo-
PUT 0 2769 accupUIIIEB, TO HEKOTOPHbIE 00JIee IO3HNE OIEHKU JOBOAAT
aTy nudpy a0 7-8 teicau?

Jleno B TOM, YTO y HacC ¢ apMsHaMHU MHOK€eCTBO CMelIaHHbIX OpakoB. B 0ocHOB-
HOM acCUPHUHIEB 3/leCh onpeAeasdoT nmo pamuauu. Eciu damuausa 3akaHuuBa-
eTcsl Ha «OB», «EB», - TO, JIeCKaTh, aCCUPUUIIbI, €CJIN Ha «sIH» - y3Ke apMsiHe. Uy
HacC MHOTO aCCUPHUUIIEB C apMAHCKUMHU QaMUJIUAMU, U UX CUUTAIOT apMsIHaAMMU.
[Ipo6siema B TOM, UTO TaKHue aCCHPHUUIIBI YaCTO HE 3HAIOT, YTO UX OPUIIUATHLHO
CUMUTAIOT apMsAHaMu. Tak yacTo ObIBaeT B CMEIIaHHBIX Opakax — HaIPUMeEP, OTeI]
apMsHUH, MaTh acCUPUIKa, AeTu 0epyT (paMUINI0 OTIA, Jia ellle U TOBOPAT Ha
apMmaHckoM — U 3AI'C ux cuuraer apmsaHamMu. I ux mathb Toxke 0e3 ee BeoMa
3alKUCHIBAIOT B apMsiHe. [Ipu 3TOM U MaTh, U IETU MOTYT CUUTATh cebsl acCupuii-
namu. U ecsim yuecTh Bce 5TU CIydau, BO3MOXKHO, udpa B 8 ThICAY acCUpPUiilEB
B ApMeHUHU — ellle U MaJia.

A caMu Takue JeTH KeM ce0d CUUTaT?

N accupuiinamu, u apMsaHaMH.

KakoBbl gemorpagpudyeckue nmepcneKTuBbI M JHHAMHUKA aCCUPUNCKOU
oo01mHbI ApmMenuu? Ha Banr B31Jisi/1, OHA YBeJIMUYUBAETCA UV YMEHbIIIA-
erca?

A mory ckasarp, 4TO yBesinuuBaeTrcsa. B atu nociegnue roasl, ciaasa bory, cranm
pOKaTh OOJIbIIIE JIETEN.

C uem 310 cBA3aHO?

TouHO He 3HaI0, BO3MOXKHO, CO JIbTOTaMU, KOTOPBIE TAl0T ceiiuac B ApMeHUHN MHO-
TOJIETHBIM CeMbsIM... Kpome TOro, MHOTHE aCCUPUHIITBI — CEJIbCKUE KUTEU, OHU PO-
»KaIoT OOJIbIIIE IETEN, YEM B TOPO/IE...

Yro Kacaercsa BU3yaIbHOU CUMBOJIMKHU acCUPUNIEB ApMeHUH... B oc-
HOBHOM CHMBOJINKA acCCHPUHIIEB— JoXpucTuanckas. IIpu atom accupuii-
bl — B OCHOBHOM xpHucTHaHe. cnoJsb3yeTe i BbI KaAKUe-TO CUMBOJIBI,
CBA3aHHbBbIE C XPUCTUAHCTBOM?

Xopomuii Borpoc. KoHeuHo, acCUPUUAIIBI XOTAT OBITH IPUYACTHBIMU TOU BEJTUKOU,
JIpEBHEACCUPUNCKOU, KYJIBTYP€E, IUBUJIN3ALMU... OTCIOZ]A U UCIIOJIb30BAHUE COOTBET-
CTBYIOIIIEW CUMBOJIUKH. ITO MOBOJ JJIs1 TOp/locTU. ECTh, KOHEYHO, M XPUCTHUAHCKAA,
IIeEPKOBHAs1, CHMBOJINKA. B OCHOBHOM 3TO KpECThI. Y BCEX aCCUPUUIIIEB B JIOMax eCTh
KPECTHI.

Yem OT/IMUAIOTCA 3TH KPECThI?

¥ Hac MHOTO pa3HOBUIHOCTEN KPECTOB, HO B OCHOBHOM — Tpe€XIJIaBble KPECTHI, C
ab0peBuaTypoi, obo3Hauaromei 6ora fAxse («f ecTsb TOT, KTO ecTb» ), Tpouiry u Equ-
HOOOXWUe... TocepearHe. OHU UMEIOT TJIYyOOKYI0 CEMAHTHKY — BHU3Y KPYIJlas 3€M-
Jisl, IO CTOPOHAM — YEThIPE CTOPOHBI CBETA, JIEBSATH YNHOB aHTEJIBCKUX, Q CTeNeHeN
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CBAIIEHCTBA, KOpOHAa — XPHUCTOC U yHOMSAHyTas abOpeBuaTypa. Y Hac HeT Kpe-
CTOB-PACIATUN, UKOH U UKOHOIIOYUTAHUSA.

HecMmoTps Ha TO, UTO acCCUPMHIIBI Pa30opocaHbl [0 BCeMy MHUPY, B UX
cpene MerCTBYeT cpa3dy HECKOJIbKO mapTtuil (OT JIeBBIX 0 IpaBoJIHOe-
PaJIbHBIX), a TAKKe P/ 00IEeCTBEeHHBIX ABM:KeHuU. I[IpeacraBieHbl Jau
KaKue-TO U3 HUX B ApmeHumn?

Cnasa bory, y Hac MOJIUTUUECKUX OpPraHU3alnuil B ApMeHUH HeT. fl oueHb paj 3To-
MYy, BeZlb TaM, I/le €CTh IOJIUTUUECKNEe OPraHU3alluy, TaM Paclpu, pa3iejieHue... Y
HAC aCCUPHUUIIHI B ITOJIUTUKY HE BOBJIEUEHBI, HO €CTh O0IeCTBEHHbIE OPraHU3aI[HH.
Hampumep, Assyrian Universal Alliance (AUA) Ho aToT opraH ceituac 04eHb cJ1abbIi.
B cBoe BpeMs OH AIBJISAJICA OJJHUM U3 IJIaBHBIX ACCUPUNCKUX HHCTUTYTOB, HO Ha JIaH-
HBII MOMEHT CEPbE3HO yTPaTHJI BiIHsAHUE. PaHee OH MogHUMAJI BOIIPOC TeHOIHA
acCUPUUIEB, 3aHUMAJICA KYJIbTYPHBIMH U 00pa30BaTeJIbHBIMH BOIIPOCAMH, TIATUIT
CTUNEHUY CTYZ€HTaM.

YTo KacaeTcsa reHOIHUIa AaCCUPUIIIEB — MbI 3HAEM, UYTO OHU NEPEKUIH
€ro TakK:kKe, Kak U apMsHe... Kak 3To coObITUA OTPaKEHbI B KyJIbType UJIN
OBITOBOM KU3HU?

B EpeBane, Ha mepekpectku ysaul, Hanbanasaa u MocKoBsHA, eCTh TaMATHUK
’)KepTBaM reHoIu/ia accupuiineB. Kaxkapiii Tof], 7 aBrycra, Mbl cOOMpaeMcsi TaM U
YTUM [IaMATH HAIIUX MYUYEHUKOB. 7 aBIyCTa — JIeHb IaMATH ACCUPUUCKUX My4YeHU-
KOB BCEX F€HOIIU/IOB. 7 aBTycTa 1933 ro/ia B OAWH JIEHb OBLJIO COMKEHO 5 THICAY ac-
cupuiines. JTo cydauioch B cese Cymese B Mpake. 9to ObLIH JII01H, O€KaBIIIHE OT
reHomnuaa 1915 r. B Typruu — oHu Oexkanu B Mpak. 3ateM Te, KTO CIIACJIHCh ITOCTIE
HOBOTO TeHoIu/1a, y:ke u3 Mpaka 6exkanu B Cupurmo. Bce accupuiickue opraHusa-
IINY, aCCUPUNUCKHE UHTEJUIEKTYasIbl, IOJUTHYECKE U OOIeCTBEHHBIE JIEATETU J0-
TOBOPUJIUCH O TOM, UYTO UMEHHO 7 aBI'yCTa CTAJIO JITHEM ITaMATH aCCUPUINCKUX YKEPTB.
ITpu 3TOM 24 ampesisg Mbl UTUM OAMATH KepTB ['eHonuzia B OCMaHCKON UMIIEPUU U
BMeCTe ¢ apMsHAMHU — TakKe ImogHuMaeMcs Ha [{lunmpHakabep/i, Bo3jiaraeM I[BEThI
K MeEMOpHaJIY... B HallluX IepeBHAX TakKe IMPOXOAAT 10 3TOMY IIOBOJY KYJIbTYpHBIE
MEPOIPUATHA. ..

Kakue cBA3U ecTh MEKAYy acCUPUHMIIAMU ApDPMEeHNHU U UX COIIEMEeHHU-
KaMH4 U3 JAPyrux cTpaH?

Takoro TecHOro 00IIIeHNS HET — Pa3Be UTO UHANBUAYaJIbHbIE KOHTAKTHI. Celtuac
WHTEPHET JIaeT B 9TOM IJIaHE MHOT'O BO3MOXKHOCTeH. JIFoA1 00IIaI0TCs, 3aBOJISAT JIPY-
3el, Jlaxke co31a0T ceMbu. Boob1e, Bo BpemeHa CoBeTckoro Coro3a cBA3U He OBLIO
MIPAKTUYEeCKU HUKAKOM, a 3aTeM, B OCOOEHHOCTH II0CJie Pa3BUTUSA UHTEPHETA, IPO-
recc mnouesi. ECTh ele crieniuasibHble XpUCTUAHCKUE Typhl U3 Mpaka B ApMeHuto, u
OJIVH JIeHb OHM JIAIOT TYpUCTaM Ha IOcellleHue Hallled OOIUHBI, y9acTUe B HAIIUX
JINTYPTUsX, o0lieHre ¢ Hamu. Kpome Toro, Iocsie/iHue 20 JIeT — BIUIOTh /10 TaH/IEMUU
KOPOHaBUpyca, IPOBOJININUCH 0011leacCUPUNICKHE CIIOPTUBHBIE cocTA3aHusA B pane,
B Ypmuu. Tam yyactBoBasiu accupuiinibl u3 Mpana, paka, Cupuu, Apmenuu, I'py-
3uu, Poccun, YkpauHsbl... OCHOBHOU Ujieel STUX UTP OBLIO YKpeIIeHHe B3anMOOT-
HOITIEHUH aCCUPUUIEB, UX OOIIEHUE APYT C IPYTOM.
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BbI roBOpUTE, YTO ACCUPUMUIIBI — BHE MOJIUTUKHW, HO BpEeMs OT BpeMe-
HHU B MECTHOU, ApMAHCKOU MOJIUTUKE OHU-TAKH! 3acBeunBaoTcAa. Bor, Ha-
NpuUMep, HAa HeJaBHUX MPOTECTHBIX aKIUAX MOKHO ObLJIO BUJIETH U ACCH-
puiines.

Y Hac B apMAHCKOM HapJjiaMeHTe eCTh IIPeJICTaBUTeJb C 2017 rojia. 37ech TaKas
CTpaHHasA cucTteMa U30paHUsA STUX MPEACTABUTENEH, UTO MO HAKTYy CaMU aCCUPUU-
I[bl He MOTYT pelllaTh, KTO OyZeT UX MpeACTaBaATh. JIFoAM MonaialoT Ty/ia 1Mo poTa-
IIMOHHOU cucreMe. IlobeuBIINe Ha BbIOOpAX MapTUU «pa3OUPAIOT» JIEIMyTaTOB OT
HAI[MEHBIIINHCTB 110 TPONOPIIMOHAJILHOU pacCTaHOBKe cuil. PaHee /iBaXk/1bl HAIII Jie-
IyTaT MPUHAJJIeKaJl K IapTUU BJIACTU. B 3TOT pa3 y Hac 6bUIN MPeACTaBUTETN 00enX
CTOPOH, HO B IIapJIaMEHT B UTOre IPOIIeJI AeIyTaT OT onno3unuu. Ho Mbl oueHb
JIOBOJIBHBI 3TOH IEBYIIKOMU, ee 30ByT 3eMbupa Mup3oeBa — OHa [IOJIHUMaeT MHOTHE
Ba>kHbIe BOIIPOCHL. Cpeid HaC MHOTO U TeX, KTO IOJJEP:KUBAET ee OIIIO3UIIUOHHEIEe
MIOJINTHYECKHE B3TJIsAAbl. PaHee 661 ApceH MuxaiiioB, OH ceifuac ITIOMOIITHUK Mpe-
MbEpP-MHUHHCTPA, U 3TO TOKE OYEHD XOPOIIIO.

EcTh Kakafa-TO cOBpeMeHHas JINTEPATypa, :KyPHAIUCTUKA, ITyOIUITU-
CTHKAa HA aCCUPUIICKOM fA3bIKE, JIU00 B CpPe/ie acCCUPUUIIEeB ApDMEHUM?

EcTpb yuutesnpbHHUIIAa aCCUPUNCKOTO A3bIKA B [[BUHE - OHA COUMHAET CTUXU. MBI UX
HCIOJIb3yeM Ha HAIIWX LIKOJIBHBIX IIPa3/HUKAX. B OCHOBHOM OHU CBsI3aHBI C I'€HO-
IUI0M, TEMOU PO/INHBI, TPAAULINY, ObiBaeT u supuka. Ectb ere Cons JleoHumoBHA
AnekceeBa, ee IPOU3BeIEHUA U3/JAHBI 32 TPAHUIIEN.

EcTh JIu KaKOM-TO aHTAarOHU3M Me:KAY ApPMAHCKOM anmocToJIbCKOU 1ep-
KOBBbIO, PyccKoil mpaBoC/IaBHOM IEPKOBBIO U ACCUPHIHCKON IEPKOBBIO
Bocroka B Apmenuun?

Accupuillipl, iepeceJIMBIINCH B Ipefiesibl Poccuiickoit umnepun u3 Mpana nocie
TypkMaHUaliCKOTO JJOTOBOPA, BHIHYK/IEHbI ObLIN NMIPUHATH MpaBocjiaBue. He mpaBo-
cJIaBHBIX He IpuHUMaiu. M, paktuuecku ¢ 1828 1o 1920-1 robl Bce aCCUPUUITHI
Apmennu 6bUTH TpaBOCIaBHBIMU. OJTHAKO MHOTHE M3 HUX BCE PABHO CUUTAIN cebst
IIpUBEPKEHI]AMU ACCUPUUICKON LIepKBU BoCTOKa — 3TO MOKHO yBUJIETh Ha IPU-
Mepe UX XPaMOB, KOTOpPble He OYEHb IOXOKU Ha IPABOCJIaBHbIE, NHOTA MOJIUTBHI
YUTAJIUCh HA accupuiickoM. Ho smiib B 1992 rofly Mbl BIiepBble YBUEIU BXKUBYIO
cBameHHocayxkutesss ALIB — Torma B Apmenuto mpu6sut enuckon us CIIA. TTocie
pasBasia CCCP accupuiilieB 0XBaTujia BOJIHA MTATPUOTU3MA, IPUIILIIO IOHUMAaHME He-
00X0UMOCTH OOPaTUTHCS K CBOMM KOPHSM, U B 2003 To/ly V Hac MOSABUJICSA CBOU
cBAmeHHUK — u3 Mpaka. C tex mop Accupuiickas 1iepkoBb BocToka B ApMeHUH Jieli-
ctByeT. OJIHAKO y HAC eCThb HECKOJIbKO aCCUPUMIIIEB — JlaKe aKTUBUCTOB, KOTOPBIE
YIIOPHO MO3ULIMOHUPYIOT ce0s1 KaK IMPaBOCIaBHbIE. fI CKa)Ky TaKk — OHU B JyIIIe OOJIb-
1le pycckue, yeM accupuiinbl. Ho ux masno. U y Hac ecTh HesIBHOE COIEPHUYECTBO C
PIIL, 51 Hu pa3y He BCTpevasics ¢ MPABOCIABHBIM CBAINEHHUKOM, KOTOPBI OKOPM-
sdAet nacty Jlumurtposa. Taxke u B I'py3un ecTb CBAILLIEHHOCIYKUTEIb, MOHaX I'py-
3UHCKOH MPaBOCJIAaBHOM 1IEPKBU, KOTOPHIM YMHUT HAM HEKOTOPbIE Hey100CTBa. A ¢
ApPMSHCKOU anoCcTOJIbCKON IEPKOBBIO Y HAC HUKOT/IAa He O6bLI0 TpobseM, OHU 3a TO,
yTOOBI y HAaC ObLJIA CBOS IEPKOBb B ADMEHUH, 3a TO, UTOOBI BCE ACCUPUNAIIEI ADMEHUH
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ObLTU TTpUXOXkaHaMu Accupuiickoi nepkBu Bocroka. Koria y Hac He ObLIIO CBAIIEH-
HUKa, CBAIIeHHUKU AAL] mpuxoauam Kk HaM, KPECTUIIH JIeTeH, CIIYKUIU JIUTYPrUn
Ha MPA3/IHUKHU, HO ceffyac OHMU He JIeJIaI0T 3TOTO, HE CTPEMSATCSA NEPETAHYTH K cebe
IIacTBY. ¥ Hac ¢ ApMAHCKOHN allOCTOJIbCKOU IIEPKOBBIO XOPOIIIKE OTHOIIIEHU .

B kakoe nmoapasaesienue AIlB Bxoautr ApmeHUuAa?

Mpz1 Bmecte ¢ Poccueil Bxozum B enapxuto CepepHoro Mpana. BupoueM, Bo3MOXK-
HO, ADMEHHUIO YK€ B 3TOM IOy IIPUCOEIUHAT K UPAHCKOU eIapXuu.

Application 4. HHmepew1o co ckyabnmopom Cumonom HAxky606vim
(20.06.20222.)

HackoJ/bKO uacTo N300pakeHue JJjaMmacy UCHoJIb3yeTcss UMEeHHO acCH-
puiinamu B ApmMeHnu? OHO Beab JOXPUCTHAHCKOE, CBA3aHHOE C IIIyMep-
CKHUM A3bIUECTBOM, KAK MUHHUMYM 77 BeKa 10 H.3. Kak 3To BocmpuHuMaer-
cA IEPKOBBIO Y BEPYIOIIUMHU aCCUPUUIIAMU?

Jlamaccy nim meny - 6ecCliopHbIN U caMbIll Y3HABa€MbIi CUMBOJI ACCUPUU U ITPU-
3HaH a0COJIIOTHO BCEMU aCCUPHUHIIAMHU, BepyIOIIUMU U HeBepyomuMu. llepkoBb He
IIPUHUMAaeT APEBHUX U300pa*keHU U, UX HUKOT/Ia He BCTPETUIID B lepkBU. Ho, BMe-
CTe C TeM, I[ePKOBb HUKOT/]a HE BbhICKA3bIBAJIACh IIPOTUB 3TOTO CUMBoJIa. HanmpoTus,
3TO YaCTh Halllell UCTOPUH, U MBI €i0 ropauMcsa. Cpeau Ba*KHBIX CUMBOJIOB TaKKe
(rar Accupun — OH IPUHSAT Kak (Jrar BCEMUPHOTO ACCHPUMCKOTO cOO0IIecTBa B 60-
BIX ro7iax. B ocHOBe diara jie:kuT n3o6pakeHue 3Be3/bl Alllypa, CHMBOJIN3UPYIOIIEe
BEPXOBHOTO0 Oora ipeBHeN Accupuu.

YTo KacaeTcs peJIMTUU - B ApDMEeHUH aCCUPUUITBI MPUHAAJ/IEKAT K ACCH-
puiickoi nnepkBu Bocroka (HecropuaHckoi) u Pycckoil mpaBociaBHOM
nepkBu. KakoBo COOTHOIIIEHUE MEKAy HUMHU U K KAaKOU KoH(eccru mpu-
Ha/lJIeKUTe JUIHO BbI?

Accupuiiiibl ApMeHUM IpUHaJjIeKar K ACCHpUNCKOU lepkBU BocToka, 4To 04eHb
6113K0 K Pycckoll mpaBocaBHOU 1epKBU. B uacTHOCTH, BCe 1IepKOBHBIE TPA3/IHUKU
COBIIQ/IAIOT IO J1aTe.

HN3BecTHO, UTO ¢ 1980-X B ApMEHUH HU3YyYalOT AaCCUPUHUCKHU A3BIK B
HIKoJIax, a Tak:ke B EI'Y Ha ¢akysibTeTe BocTOKOBeaAeHus. EcTh siu yueo-
HUKU ACCHPUVICKOro fA3bIKa, KOTOPbIE IeuaTaiTcsa 37ech? VI moMumo
A3BIKA, IPOXOJAATCA JIU aCCUPUNCKaA ucTopuA U KyabTrypa? EcTh i1 1o
HUM TO3Ke YYeOHUKU?

Accupuiickuil A3bIK M3y4daloT B IIKojau cea Ap3Hu u Bepxuuii /IBuH, Takke B
epeBaHCKOU 1Kose uM. IlymkuHa. EcTh yueOHUKYU aCCUPUMCKOTO SI3bIKA.

EcTh JIM celiuac KaKue-TO ra3eThbl WIH KYPHAJIbI ACCUPUUMCKOH AUACIIO-
pbi ApmeHun?

C mevyaTHBIMU U3/TAHUSAMU HA aCCUPUUCKOM 51 He 3HAKOM, TaK KaK He yMeI0 YUTaTh
Ha ACCUPUICKOM.
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